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PREFACE 


. These essays were conceived as a series of explorations of 
various aspects of Gandhiji's life and thought, several of which 
T felt, had not been treated to any large extent in the voluminous 
literature about the leader and I sought friendly co-operation of 
the various scholars whose contributions make up the text of 
ok. In making the selection of topics and assembling them 
into a pattern, I have been governed by several considerations. 
I determined to include only those essays which could 
be fitted in sections already decided. The general layout of 


this ‘set of four books is as follows : 


Volume 1: Gandhi: the Man 


this bo 


(a ) Introduction, 
(b) Facets of Gandhiji’s personality. 


Volume 2 : Economic Philosophy of Gandhi 


( а) Introductory. 
(b) View of the State. 
( c) Major topics. 
( 4) Reassessment. 


(e) Relevance of Gandhian Economic thought to day. * 


Volume 3 : Political Philosophy of Gandhi 


( а) Introductory. . 

(b) View of the State. 

(с) Major topics. 

( d ) Reassessment. 

( е) Relevance of Gandhian Political thought today. 


Volume 4: Social and Educational Philosophy of 
Gandhi 


(а) Introductory. 

(b) View of the State. 

(c) Approach to society. 

( d ) Major topics. 

(е) Reassessment of Gandhi's Social thought. 

( f) Relevance of Gandhian Social thought today. 
(=) Gandhi's message to the student community. 
(h ) Reassessment of Gandhi's Educational thought. 
(1) Relevance of Gandhian Educational thought. 


I decided that the essays, in raost cases could usefully ex- 
plore material that has been ignored, or regarded as unimportant 
by previous writers, even though by so doingI might be 
obliged to omit restatements of the obvious comments upon his 
thought long realized to be of central significance. 


Limitations of space have prevented my making full use of all 
help I have been given, or including comments upon more, than 
a small number of those aspects of Gandhi’s life and thought 
which still demanded further attention if a complete perspective 
upon his life-work 15 to be gained. Several of these essays аге 
more in the nature of prolegomena than complete studies, but I 
hope that they may lead to further explanations and discoveries. 
The essays it contains, taking in the personalia and thought of 
Gandhiji were each editorially invited from educationists who 
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share, perhaps, nothing more than the willingness to respond 
afresh and directly to the challenge of Gandhiji’s thought. The 
editor assumes responsibility for the structure of the book and 
for the map of Gandhiji’s enduring thought, which it implies, 
but the individual areas once assigned, were entrusted to good 
offices of their tenants. 


The volume of literature about Gandhiji has reached 
mountainous proportions. This set of four books adds little to 
the size of the mountain and does not greatly alter its shape. 
As said earlier, the chief aim of this set is to present a compact 
and reasonably comprehensive picture of Gandhiji’s achieve- 
ment. Tothisend, the aspects concerning Gandhiji as man 
and his thought have been examined. 


The creation of this set of four books has meant a great deal 
of work for a large number of people. I would like to express my 
gratitude to all those who helped me. 


Finally, I would like to dedicate my part in this work to 
my son Shri Durga Shankar Saxena, who is lost to the world, 
but whose quest to borrow more and more from the universe of 
knowledge and now his ever-haunting memory always keeps 
me active and creative. 


—К. S. SAXENA. 
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The Indian nation, along with quite a number of foreign 
countries, societies and brotherhoods, will be celebrating the first 
centenary of Gandhi throughout this year. Individuals, groups and 
Societies, in their own ways and according to their own genius and 
resources will be paying homage—in the form of appreciations, 
adorations, chantings, eulogies, flower-offerings, prayers, criticism 
оп his texts, good bad or indiffernt, readings from discussions 
seminars, symopsia, and in like manners--to the great son which our 
soil has produced. Academicians and intellectuals, situated as they 
are now ata convenient and а clear-view historical distance from 
Gandhi, will perhaps feel inclined to take a stock of Gandhi with 
а cooland a rational mind and in an objective and a dispassionate 
manner while so much in diferent hues, would ги ігр forth from 
newspapers, radio, platforms, in printed and spoken word. Still more 
and serene questioning minds, standing apart from processionists and 
commanding and historical view of the expanse of the progress of 
mankind will come out to asses and evaluate Gandhi, and finally 
try to assign the exact place to him among the galaxy of those 
whose contributions have lasting and definite imprints on the 
well-being and progress of human race. Thus as a total result of this 
joint venture, the real meaning and signficance of a life rich and 
multi-coloured ever vibrating and so packed with stormy events may 
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be unfolded to us, after much of the political turmoil of the first 
half of the century, so much associated with Gandhi, slowly seems 
to have subsided or seems to be subsiding. In the process various 
facets of the personality of Gandhi shall be brought under the 
clearer and richer lights for closer tests and examinations and the 
results thus gained shall in due course be brought nearer, 
co-ordinated, and integrated into an homogeneous pattern, and 
synthesized by assimilating brains to draw important conclusions 
from, and to be handled over to history, religion, humanities, 
sociology, etc. and finally to be absorbed and assimilated into a 
living and powerful current of human thought and culture. 

Extremists, poles apart, would also perhaps not be lagging 
behind. One school of thought or a set of Gandhi-worshippers has 
already elevated Gandhi to Godhood or an incarnation. Of late, to 
balance, perhaps, another school representing a diagonally opposite 
view seems to have emerged with an emphatic view that sooner 
that intellectully-awakened generation courageously dig deep the 
memory of Gandhi under the sharp shining marble slabs of the 
shrine at Raj Ghat, the better. Other shades of opinion, 
represented by commoners satisfied by a middle path, play between 
those two extremes. As such, it is really an uphill task for those 
who are out to do the job with even all the sophisticated instruments 
evolved and developed so far to make an unbiased and exact 
evaluation. 

Presently, I am reminded of some order of caution that 
Matthew Arnold, while, assessing the great poet, Wordsworth, gave 
to his readers against the effects of staunch Wordsworthians and the 
reproduction of which, I judge, may just be a fitting and also 
perhaps an excusable small digression here; “But we must be on 
our guard against the Wordsworthians, if we want to secure for 
Wordsworth his due rank as a poet. The Wordsworthians are apt 
to praise him for the wrong things and do lay far too much stress 
upon what they call his philosophy...But in Wordsworth’s case, 
at any rate, we cannot do him justice until we dismiss his formal 
philosophy”. This is all, of course in a different context of field, 
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subject and the personalities but we may derive a suggestion for our 
purpose from this statement, while we talk of Gandhi too. 

Let me catch my thread again. During the whole complex 
process of this- study and examination implying a passion-free 
analysis, important qualities or characteristics ‘of the „personality of 
Gandhi would be d scovered. The quality of dynamism along with 
many other sterling qualities, I believe, would turn out to bean 
important quality of Gandhi. 

In short span of this article, I propose to reflect over this 
fascinating and inspiring quality. My sole purpose in this small 
article would be just to evolve, in my own way, an idea of ‘dynamism 
by showing its essential nature, elements and other ingredients 
through a theoretical discussion and than applying the same to the 
personality of Gandhiji. 

(2) 

To arrive soundly at the subject proper, it may be better if we 
first try to understand, in brief, the essential nature of ‘Dynamism’ 
itself in a piecemeal manner : 

(a) The dictionary meaning of ‘dynamic’ is : “relating to 
force : relating to dynamics: relating to the efforts of forces in 
nature: relating to activity of things in movement : relating to 
dynamism : casual forceful, very energetic.” And the meaning of 
‘dynamism’ is “а theory which explains the phenomena of the 
universe by some immanant energy : operation of force." It would 
apper that the words *very energetic" ‘immanent’ dictionary meaning 
‘inherent’; this is also connected with some intelligent and creative 
principle) etc. points towards something deeper than merely 
outward, physical or thing at the surface. 

(b) Though on first hearing of the word the sense conveyed 
to mind is that of its being connected with physical nature and the 
physica] aspect that in reality is but a medium of expression of the 
deeper content which, in its turn depends on some intellectual:and 
moral, and ultimately on some spiritual (not ina narrow sense) 
principle. Dynamism is nota mere physicalfact or a principle or 
essential meaning. The active, potent energetic force in actual 
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physical or mental operation (working, action) ultimately receives 
its fire from some perennial reservior of light and life. In. fiine, 
dynamsim is essentially mental and Spiritual in character and is not 
a synonym or parallel of physical activities performed by crude 
force. 

(c) А really dynamic person cannot feel and led out then 
maintain this fire or life-force in him unless be has instinctively or 
by force of study and reflection, and deeper and wide observation 
of animate and inanimate nature, direct and intimate experience of 
the lite around him. A dynamic person is he who has the entire 
mysterious scheme of human life laid bare before mind's eye. It 
means that the ingradients of the dynamic force are nurtured, 
strengthened and enriched by a deeper vision of the essential 
purpose or meaning of life, and this vision inwardly prompts him 
to shape and design a world and society he wishes to bring about 


for human happiness оп earth. Essentially, a dynamic person is 
also a dreamer first. 


(d) The dynamic person, passionate of seeing the frame cf life 
and society healthy and strong, must have an integrated view of life, 
providing every value at its proper place in his conceived scheme 
of things. К 

(е) Though essentially mental or spiritual in character this 
dynamism in a person does not allow him to neglect his physical 
Side of existence--the body and the senses, Nay, every fibre of 
Physical frame of a dynamic person in vibrant and ever-- fresh and 
aglowing with the *Sattava? of his inner self every minute. As a 
matter of fact, there is no rest for a dynamic person as the amount 
of work to be done by him is endless. The joyful labour every 
minute, is itself his rest and reward. He is ever keen to see the world 
perfect to his designs and he must buck-up as the time for his Stay 


in his world is extremely short to execute what he has got urgent 
with him. 


(f) The dyn 


› amism may further be characterised by a selfless 
life Pregnant with 


Purpose and meaning and led with a noble aim 
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of doing and seeing a perfect through incessant physical cum-mental 
cum-spiritual activity, all harmoniously organised. 

(g) The approach of a dynamic person is always constructive 
because he knows for certain that destruction costs nothing and 
construction costs life-fulls of labour. A ball may roll down the 
unfathomable depths without slightest labour, but taking pebble 
uphills means lot of perspiration. Thus, the really dynamic person 
rightly knows the value of construction in this war-torned world 
of die-hard weaklings where they fly at each other's throat and 
hence the dynamic person employs love, compassion and поп- 
violence as his finest. instruments to stand firm and win the battle 
of life. 
(h) There are dynamic persons in all walks of human life 
politics, art, poetry and literature, culture, philosophy, economics, 
science, and the like but perhaps, the most dynamic person isto be 
seen in the field of life itself where the battle is fiercest and every 
iota of his life is at test every minute. 

(i) It would appear that ‘Dynamism’ is not just a parallel or 
a synonym of mere activity. It isin reality a very comprehensive 
term assimilating and compressing in itself a number of fine and 
deep qualities of a personality. 

If this approach to, and discussion of ‘dynamism’ seems 
acceptable; we may gather up strewn and relevant material from 
above measuring-rod to see how much dynamic Gandhi was and of 
what order and quality was his dynamism. 

But from here. at the same time, we are also forced for 
brevity’s to take, up a rather shorter route to our conclusion, 
without, of course, damaging the line of argument and the unity of 
the structure of the composition. 

(025) 

It now remains to be seen how Gandhi, in the light of the above 
analysis, is a dynamic personality. There might be two ways of 
our investigation. Either we take each one of the important 
historical events in the life-span of Gandhi and analyse the same 
individually from the point of view of our requirement, or we call 
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out the salient and very striking features of his nature and character. 
Perhaps, the first method, though convenient, гаау prove dull and 
monotonous, specially because the major events in the life of 
Gandhi are so household to all present-day readers that a cold 
enumeration or elaboration thereof would seem to be rather 
superfluous and an unneccessary detention ло most of us here. We 
may just mentally recall the events in the life story of Gandhi from 
his early days to 1947 and may feel easily convinced of his dynamic 
activity. Instead of narrating events in historical sequence it may 
perhaps be more fruitful to reflect over his dynamism ina 
cumulative way. 

Gandhi won us freedom from the yoke of British domination 
through the sophisticated weapon of non-violence (we don't know 
whether his non-violence was an ternal moral principle or a matter 
of timely policy he employed in the set of given political and social 
circumstances of the nation). He could put a tough fight against the 
British till the realisation of his national goal and could march 
majestically through the corridors of the high-domed royal palaces 
of the British capital in his loin-cloth. He could move: about single, 
unaided, perfectly mentally composed through violence and blood- 
shed between warring communities in communal frenzy and also 
arrange a bosom friendship between them. With a magic wand to 
sweet smile he could dispel gloom and darkness enveloping 
miserable hungry and the down-trodden. He belonged alike to all 
the communities with the different faiths, speech, dress, customs 
and enjoying different climates and breathing different airs. He was 
national and international at atime. He could be at-home in 
helmets and palaces alike, 

He could manage to attend to his regular and heavy daily 
postal mail from country and abroad; he could get time to receive 
friends, relatives, visitors and comrades, never to disappoint them; 
he could be in touch with each important throb in any part of the 
country and aboard; he could earmark cool moments for his 
introspection, oil-message, morning walk, physical jerks and regular 
daily prayer: he could find time to make experiments in dietetics; 
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could - manage, even through his every second packed schedule to 
remember and send somebody to receive а guest at the railwey 
station just. in time to embarass him, and wonderfully enough, hé 
could sleep soundly, not а single minute superflous, to keep his 
nerves calm, healthy and sound. 

He was a versatile. He was a labourer, a poet, a scientist, 
teacher, philosopher, patriot, soldier, physician, scholar, and a 
nurse all in one. His life was one of high seriousness but he could 
snatch moments from time to be like a fleecy and a transparent 
autumn cloud playing with a smiling moon, when he was in the 
company of children throwing ripples of joy, freshness and light. 
He could afford to crack jokes and create surges of laughters in the 
gloomiest and oddest moments. Children's arms stretched for him, 
flowers bloomed for him, young and energetic, old and crippled 
awaited him with equal eagerness; long long ques awaited him even 
in dark nights, оп roads and railway-tracks for a glimpse of his. 
Tears from dumb and agonised eyes rolled freely in his presence 
and smiles were hearty and brightest wherever he was. The short- 
statured Mahatma gave his kindly shadows to all alike. He was the 
freshest and the softest butter and he was the hardest diamond ever 
cut and shaped, 了 

In these qualities consisted Gandhis dynamism. And this 
dynamism, a cream-product of the best and noblest part in him, may 
seem to deserve our highest attention to derive a youthful 
inspiration in the surrounding gloom of the hour. 

We know, there are various issues like non-violence, God, soul, 
truth, beauty, celibacy, etc; which would elicit severest controversy 
among thinkers on Gandhi with varying approaches to life and its 
problems. But there remains one supreme quality of dynamisn, 
which even his severest critic would never like to contradict. Even 
his insistence on Truth, and nothing but truth, much similar to that 
опе of Nachiketa in Kathopanishad is ditficult to be subscribed to 
in the modern contexts. Already in literature Nachiketa is being 
reinterpreted in the wider contexts of all the other remaining values 


of life, and the texture of modern living. 
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It would also appear that this is a quality which is secular in 
character and any critic never believing in any religious domga, 
supernatural power and inexpressible miracle etc, would also, 
pethaps, be gladly willing to accept this epithet for Gandhi and 
that this secular quality of Gandhi would уёгу much appeal to the 
youth bubbling with life and energy. 

But his quality of dynamism might, perhaps, arouse no much 
Opposition and we may perhaps, pay best homage to the memory of 


the great Mahatma in this year of his first centenary by recalling 
this great quality of his life and character. 


BAPUJI AS INDIANS ABROAD SEE HIM 


B. Bissoondoyol 


The five million Overseas Indians settled in Fiji, Guyana, 
Trinidad, South Africa, Mauritius, etc., are interested above all in 


- Gandhiji's personality. Were they asked to say what they think of 


him they would all subscribe to the view that he was a great moral 
force. 

Mahatmaji spent 21 years among them while he was in South 
Africa and 21 days among Mauritius including overseas Indians 
when his steamer S. S. Nowshera was taking him and his family to 
India in 1901. As he was under the impression that he was leaving 
the Indians of South Africa ,for good he bade them farewell in that 
year and received valuable gifts from them. The Indians of South 
Africa had to continue the struggle they had started under his 
leadership. Bearing in mind such a struggle he left the gifts so that 
those they might put them to use. How noble was the gesture ! 

It is generally known that in his absence the untold sufferings 
of those he had left behind could not leave him in peace and he 
came back to Africa when Satyagraha was started. Indians Overseas 
who could not make out what Satyagraha, non-violence andi:truth 
are, remembered with gratitude how he disposed of the gifts he had 
from them. They felt that he had set a lesson of self-sacrifice, that 
he was an ideal teacher, one whose acts could not but influence 
who were near and dear. 


Emphasis on Education : 
He was convinced that all other educated Indians would have 


served the down-trodden as he had done if they had been to Greater 
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India or had come into contact with the poor and the disinherited. 
Whenever he had to speak in Africa or Mauritius he asked the 
Indians to send their children to school. Few paid heed to the 
advice given but the conviction grew that education is an unmixed 
blessing, that the England-returned Indian would walk in Gandhi’s 
foot steps. 

The disappointment was great when educated Indians shunned 
the company of their less favoured countrymen, Gandhi set great 
store by the mother tongue, recited the Ramayana, said prayers. 
His educated countrymen would not take the trouble of picking up 
Hindi, the national language, or any other Indian tongue, or of 
casting a glance at their sacred books, 

Was Gandhi wrong then, when he requested each and every one 
to prize education ? The number of Gandhians rose when, after 1915, 
Mahatmaji returned to India. His booklet Hind Swaraj found 
numberless readers. In it the intelligent reader found that an appeal 
was made to all Indians to jettison a civilisation that was a bane. 
only the educated left untouched by the beneful effect such a 
civilisation has, can save himself and hence those by whom he is 
surrounded too. It became clear that Gandhi wished to see in the 
educated persons strong moral fibre, 

Greater India too produced Gandhians. Exactly a quarter of a 
century ago one of them stated in Mauritius : 

“I ат convinced that Mahatma Gandhi is a flower of Indian 
culture, a gem with many facets. 1 am convinced that he belongs to 
the long line ofsaints who are generally classed among the heroes 
of peace. My view is shared, amongst others, by the editor of the 
Manchester Guardian who wrote the following:— 

“If you look at the names of the great leaders who have ‘made 
history’, you will find a good many of them [have either inflicted 
suffering or endured it. The conquerors-Tamerlane, Julius Caesar, 
Napoleon have risen to greatness on immense slaughter. The saints, 
the founders of religions, who have moved the world, have been 
willing to suffer persecution and often death, for their ideas. It is 
so with Mr. Gandhi.” 
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His numerous biographers have been bringing out in full relief 
the fact that his father was a man of ‘severe piety’ and his mother. 
used to fast for days together. Mahatma Gandhi imbibed religious 
fervour with his mother’s milk. When Mahatma Gandhi was on the 
eve of leaving for England, his mother took him to a Hindu monk 
and ‘made him swear three solemn vows forswearing wine, women 
fiesh.* 

While other students were now pouring over Jaw books, now 
amusing themselves, Mahatma Gandhi studied the Bhagavad Gita 
in London. 

The life he led in London was that of an ascetic. Writing in 
Hibbert Journal, Prof. G. Murray says amongst other things : 

*When I met him in England in 1914, he ate, I believe, only 
rice and drank only water, and slept on the floor; and his wife who 
seemed to be his companion in everything lived in the same way. 
His conversation was that of a cultivated and well read man with a 
certain indefinable suggestion of saintliness'. We find the professor 
stating elsewhere in the same article that Mahatma Gandhi took 
his degree and became а successtul lawyer in Bombay’ but he cared 
more for religion than law. -Gradually his asceticism increased. He 
gave away all his money to good causes except the meagrest 
allowance. He took vows of poverty’. 

On being requested to write his autobiography, he produced a 
work which he has entitled ‘The story of My Experiments with 
Truth’. He means, by the title, that his life would, as it were, be 
meaningless if it had not given him opportunities to make 


experiments with truth. 
To the uncultured masses, Mahatma Gandhi isa Mahatma, 


one who has become one with the God who ever dwells in the 
hearts of men. To them as to me, Mahatma Gandhi is a crusader. 
“It is his crusade against hatred, selfishnes, racial complacency that 
is a matter of concern to us.” 

One Indo-Mauritian was voicing the feelings of all Indians 
outside India, who found the essentials of Gandhism in the 
statement. Enough was known and those who were in earnest started 
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to serve their fellow beings. They whom Gandhi attracts begin to act 
realizing that time must not be lost and life is short. 

It was hardly fair to expect that, with the exception of a few, 
Indians Overseas could be great intellectuals, could, for example, 
learn anything from the controversy that placed Gandhi and Tagore 
into two camps for a long time. What little they could understand 
to be a timely blessing. They were satisfied to sce that both Gandhi 
and Tagore were representatives of the great culture of India. 

Mauritius was singularly fortunate in that it had not to depend 
on the England-returned or France-returned Indians. Hence it is the 
only country of Greater India that has succeeded in imitating 
Gandhi's land and besides winning its independence has succeeded in 
having Indians as ruler although the latter are reaping led on the 
fruits of the labours of the selfless fighters. 

The Indians who were sent to the colonies in the last century, 
loved the Indian way of life. To wean them away from their 
religion, they were so to say compelled to remain single. They 
worked on the plantations. Few women were allowed to accompany 
the male labourers. Then some thing very strange happened. The 
Indians observed Вгаћтећагуа and with the years began to give 
more and more importance to a culture that lays emphasis on 
continence, restraint, spirituality and kindred, virtues. The way 
Indian culture lays emphasis on Brahmacharya is unique. The 
Indian immigrants had a rich heritage to which they clung. 

One is tempted to compare behaviour with that of the 
Frenchmen, who in 1690, were stranded on the little island of 
Rodrigues that is a dependency of Mauritius. They lived long but 
grew disgusted as they bad no femal companions. The wisest 
amongst them did not encourage them to abandon the tiny island 
but had to give way in the end. They reached Mauritius where 
they became far less happy. They were held in captivity. 

Restraint saves. М. K. Gandhi reshlved to live the lite of a 
Brahmachari in 1906 when he was comparatively young. His resolve 
seemed to us to be an approval of the attitude adopted by the first 
immigrants who came from India. 
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The atmosphere in Greater India is depressing. No Non- 
Indian is happy to hear that those who have come from India are 
bent on preserving Indian culture. What they are blissfully ignorant 
of is that this culture is not narrow. Anyone living in any part of 
the globe has much to gain by welcoming Indian culture, Indian 
wisdom, 

Mahatma Gandhi was the best product of that culture. The 
world that is paying him homage today is tacitly welcoming India’s 
culture. 

Iudia's Image : 

In the part of Greater India called Mauritius which is by all 
accounts the Hawaii of the Indian Ocean, the Indian languages had 
no chance of making progress. When Gandhians set to work to 
popularize them there was a change for the better. After three 
decades of incessant labour the Gandhians are overjoyed whenever 
Non-Indians express the opinion that the Indian languages must be 
studied by both Indians and Non-Indians. Not only Gandhi but 
also Gandhians are doing the different nations of the world a good 
turn dy allowing them to see India as she is. It was the cherished 
wish of Overseas Indians to see Free India working with might and 
main to make India the India of Gandhi’s dreams. But that was not 


to be. 


More than a Patriot : 
It was the duty of in. Indian patriot to free his fatherland from 


bondage. But Gandhi was more than a patriot. He saw in India 
the home par excellence of wisdom. 

Right from the beginning of European rule it'had been from 
dinned into the years of foreigners that India had no 


time to time 
no religion that deserved to continue to exist, 


literature worth name, 


no culture of any worth. 
Gandhi read much about his fatherland. He read Max Muller 


and others. Quoting them he presented the right picture of a country 
that had deen wronged. He was very good even on Indian history. 
He was out to tell the world that the Indian point of view is one 
that will elicit admiration as soon as it is known. He was a journalist 
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who believed that it is primarily to educate public opinion that 
papers must be run. The first paper run by him bore the significant 
tte Indian Opinion. 

While cthers hesitated to pronounce words like India, Indian, 
Hinduism in order to bring home that they were somebodies and 
were up-to-date, Gandhi, the great lover of truth, seemed to say in 
his numerous speeches, articles and letters that the world will lose 
much if it does not happen to know the contribution of India. There 
is the feeling now that India has not spent her time in vain by 
making great gifts from age to age. 

It fell to Gandhism to supply a long felt need. To know what 
was that need we must remember that writing to prof. Geddes. 
Bapujisaid, **The wreched fever of the West has taken possession 
of us. We have no leisure for things eternal.” 


India had all along held the view that the whole world is a 
family and the family can be happy if it cares for the things of the 
spirit. 

«Gandhi demonstrated," Writes Toynbee; “that spiritual activity 
is the well spring of practical activity, and that this inspiration is 
what makes practical activity bear fruit and not work havoc. 

This, I believe, is the greatest lesson that India has to teach the 
present day world. Western Christendom did recognise and practise 
the virtue of contemplation to someextent in the middle ages. 
Since then, we have almost lost this spiritual art, and our loss is 
serious because the art of contemplation is really another name for 
the art of living. So now we turn to India. This spiritual art, that 
makes man human, is still alive in Indian souls.” 


In the thirties it seemed that Gandhism had been dealt a death 
blow. This entry is found in Viscount Mersey’s, A Picture of Life : 
1872-1940. : 


“December Ist, 1931. the Prime Minister said the day before 
he had a Cabinet from nine o'cloek to midnight and had then 
tospeak at the India Conference until 2 a. m., with a broken 
tooth which rasped his tongue all the time. He got to bed at 2.30 
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and was up again at 6. He told me that Gandhi had made a 
‘ferocious speech’.”” 

Churchill, another Prime Minister, was hard on Mahatmaji in 
the days of World War II. He adopted the censurable attitude with 
a view to exciting world opinion against Bapuji Violence was 
trying feverishly to get the better of non-violence and untruth to 
make short work of truth It is agreed that Bapuji made a prophecy 
when he uttered these words : 

«The truth ofa few will count; the untruth of millions will 
vanish even like chaff before the whiff of wind." 

Gandhi was so great a moral force that it was impossible to 
crush him out of existence. The French-speaking Indo-Mauritians 
have not yet forgotten that in its issue of December 1943, the review 
France-Orient carried a short story in which young Gandhi was 
made to appear as а lascivious lad who “spent, under his father's 
roof, five years of love with his xen-year old wife, entirely neglecting 
his studies at the age when Western boys have to put forth their 
best effort as students." In 1938 the story had gone round in the 
U. K. that Gandhi took liberties with young girls so that he had 
to retort in The Harijan in an article etitled “My Lite”. 

Anyone who was not alert was misled into thinking tbat 
Gandhi who talked of Brahmacharya was befooling the world and 
it is in the West that the belief is current that the private life of a 
public man has nothing to do with his activities ! 

To stand by him is to give truth a chance. Are all those who 
pronounce his name prepared to side with truth ? In other words, 
are they all men of character 2 

. Mahatmaji's tragic death did not mark the end of an era, The 
Saint Vinoba who has resumed the thread, has admirers among 
Gandhians both in India and in Greater India. Like the Mahatma, 
alue of Indian thought, Indian tradition, Indian 
few now believe those who look upon the 
Gandhism is relevant even 21 years after 


he stresses the. У 
culture so that very 


Indians as superstitious. 
Gandhi’s demise. Its relevance is unchanging. 


MAHATMA GANDHI AS I SAW HIM 


К. М. Thakur 


Nineteen twenty, over 49 years ago, that was when I first saw 
him in Delhi and an age has gone by since then. Inevitably one 
looks back and memories crowd in what a strange period this has 
been in India’s History and the story with all its ups and downs and 
triumphs and defeats. He brought about a mass-awakening and 
like many of our country youths, 1 was also attracted towards his 
ideals and did what I was expected to do in my own humble way. 
The line of my future action of shunting me out in a Government 
job, chalked out by ту parents went under a complete over- 
hauling and their hopes ended in Smoke. ! never felt sorry even for 
a moment for the loss, I sustained either in my studies or the hard- 
ships I had to go under in those days because when you sacrifice 
your future career or even your life for a noble and lofty ideal, 
sufferings transform themselves into а јоу which words are inade- 
quate to describe. The following doctrines appeal me the most:- 

It becomes necessary to preserve the truth that has steadfastly 
beaten heart, holds a key to his acts of long service. He opened 
a new chapter in the history of India. There are two main doctrines 
of his life. Truth and non-violence. He saw truth and non-violence 
as identical. How could truth constitute an aim ? 

A policy and ethical doctrine, a doctrine which claimed to 
regulate life tell the truth, write the truth, expand its meaning as 
an ethical truth but then what did it mean ? Do what you believe 
to be right duty. Truth means more than doing what you believe 
to be right. It means what you believe to be right and not what 
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others believe, use your own judgement and conscience and you 
must develop them and stand by the consequence. Non-violence 
means self suppression of your own aggressiveness. Self-suppression 
is therefore a necessary part of the doctrine and truth that links it 
it up with non-violence, that 15 an idea of the significance of the 
Gandhi’s doctrines. We must bear in mind the doctrine of standing 
up for yourself doing what you believe to be right. Therefore it is 
up to our country to carry on that doctrine. 

We have to encourage that doctrine of individual responsibility 
and that will in ruture be regarded as one of the important contri- 
bution that he has made of our progress. Life for Mahatma 
Gandhiji is a continous process of sacrifice and service, He has 
simply spread himself over and throughout the universe. He has 
taken within his embrace the entire creation. In his hidden heart, 
awoke a power of love which moves to righteousness. He embodied 
India as she should be, his message when it flowers will bea 
message of India to the whole world. 

Greatness Personified. 

To sum what manner of man was Gandhi who had stamped 
upon his country’s History. First a man of truth as he understood 
it. Sccondly aman of Jove. Ahimsa was not merely the passive 
virtue of non-injury but the positive dynamic creative purposeful 
and all inclusive. Thirdly a man of action. He achieved victory 
with in before he called others to follow in the same path of sacri- 
fice and to use the infallible weapon of soul force to triumph over 
the wrong. With a]! his mind was a practical one and a sense of 
humour helped to preserve its balance. A shred appraisement of 
events and men often surprised colleagues and opponents alike. He 
was an adventurer and a constructive combined. His sublety 
sometimes befflies to those who did not know him well. The ideal 
was always real to him but there were other realities besides. 

His enemies on the home front were poverty, hunger, 
indebtedness, illiteracy and untouchability and in fighting each 
battle he attacked the evil-and not the evil doer who had to be 
redeemed. You did not aim to kill the patient but the disease, the 


32 


Science of recovery depends entirely upon this approach. Here lies 
the secret of his method as applied to the political as well as social 
evils, and the measure of success is proportionate to the degree of 
practical truth. India and Great Britain have come to the parting 
ways but there is an astounding lack of bitterness, perhaps even 
an enhancement ot goodwill between the two countries. 

Gandhiji Moulded Horoes Out Of Clay : 

The thousands of Indians who obeyed him readily without a 
murmur and who were ready to follow him wherever he desired 
were not educated in any sense of the word. They were poor men, 
born of the people brought up among the poor people pursuing their 
peaceful and humble avocations-among the people as barbers, 
washermen, hawkers and traders. Neither В. Аз or M.A.’s of 
our Universities, knowing nothing of the liberalism of Lord Morley 
or the radicalism of John stuart Mill, and indeed never having read 
a single syllable about the elementary rights of man or of liberty, 
equality and fraternity, at the call of duty and under the guidance 
of a singularly noble soul, they were ready to throw themselves 
into a struggle which involved untold sufferings and unmentionable 
humiliations. Several homes were rendered desolute, several trading 
concerns were closed or completely ruined. And yet nothing could 
daunt them, nothing could prevent them from pursuing the path of 
duty which had been pointed out to them by their honoured leader. 
Long trying and painful was their suffering and yet how willingly. 
how cheerfully, they bore it all ? They fought, they resolutely and 
bravely fought for the honour and the good name of their race and 
country. All honour therefore goes to Mahatmaji who has moulded 
heroes out of clay. 

We are all thankful to the Saint of Sawarmati and also to 
those known and unknown heroes who successfully fought the 
battle of India’s freedom. 

Gandhiji And Bhagvat Gita. 

Gandhiji started his daily work wirh рагуег. He was once 
asked at a prayer meeting “Why he did not choose the path of 
quietism, why he did not go to the Hoary Himalayas and have 
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peace ?" Mahatma Gandhi answered, «What peace it is possible 
to secure from the world, І shall have. Ido not want to go to the 
Himalayas. My Himalayas are here among men and women, among 
people who suffer, who need encouragement and strength. Among 
them is my place aed there I am determined to find peace. The 
Bhagwat Geeta is not to be repeated by rote, but lived upto. It is 
to be worked out.” Mahatma Gandhi's distinction lay in having 
thought of those great truths, from the heights of the Himalayas 
down of market place and the slums. It is said of the Great 
es that his distinction lay in bringing philosophy from the 
heights to the market place, to the place where ordinary men meet 
to carry on their daily vocations. Similar is the service that Gandhiji 
has performed for us. It is not for the untouchables only. It is 
for every human-being. His message is for every one. He once 
wrote in Young India. “А knowledge of teaching of Geeta, leads 
to the realization of all human aspiration. I find a solace in the 
Bhagvad Gita that I miss even in the sermon on the Mount. When 
disappointment stares mein the face and all alone I see not one 
ray of light, I go back to the Bhagavad Gita. I find a verse here 
and a verse there and I immediately begin to smile in the midst 
of overwhelming tragedies and my life has been full of external 
tragedies and if they left no visible, no indelible scars on me, I 
owe it all to the teachings of the Bhagavad Gita.” 

loffer my homage:of veneration to the Great Saint of Sawar- 
mati; A mighty man of action; the Father of Nation, on the 


occassion of the Centenary of his birth. 
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GANDHI : THE FACETS OF HIS PERSONALITY 


Mrs. Па Dutt 


Gandhi was not а fakir or a saint when he went to England 
for the study of Law. He used to put on top-hat, tail-coat and 
pump-shoes whieh used to be made by the most fashionable Bond 
street tailors. Gandhi would have never changed on his return from 
England his attitude to life would have remained the same, and 
he would have never taken part in politics or would have never put 
on the ioin cloth or turned the spinning wheel if he had not received 
a knock from one of his Englishmen friends in India or if he had 
not failed as a barrister and had not gone to South Africa and 
received the jackboots on his head and back. 

Many of us worship Gandhi as a great saint or a spiritualist 
which, of course, he was in his private capacity as a human indivi 
dual; but he was nothing of that sort when he came to grips with 
the British Government in India, several times in order to win the 
political freedom of his country. Almost all of us have the wrong 
notion that Gandhi’s political philosophy was non-violence; it was 
cerrainly not so. When India was completely armless, when Indians 
were cent per cent illiterate, when Indians could hardly get one 
square meal a day, and when, on top of all, the British Government 
had at their back eighty thousand armed soldiers, how could 
Gandhi afford to start a red revolution and lead to the massacre of 
millions of innocent souls of his own motherland ? So, Gandhi's 
non-violence was not at all a creed but a political Strategy by which 
he succeeded so admirably in forcing the hand of the British 
Government to quit the administration of India in 1947. 
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Gandhi put on the loin cloth and turned the spinning wheel 
simply because he wanted to advertise before the world the poverty 
of India as well as to provide his countrymen with employment 
particulary when the villagers used to remain completely idle atleast 
for five months in the year. If he had not put on the loin cloth or 
turned the Charkha, all Indians:would have by this time become 
Sahebs and Memsahebs which would have completely denationalised 
our country. Why did he choose:Hindustani, and not Hindi, as the 
lingua franca of India ? Not-because he had any hatred for the 
English language but because -he wanted to save India from being 
denationalised or from being disintegrated. But, unfortunately, we 
the followers of Gandhi have totally misunderstood his ideals, his 
political views, his ethical mission which he wanted us to pratcise in 
our daily life, and nation the political platform only. 

Gandhi's personality has indeed many facets which have led to 
much of misunderstanding and confusion, not only in India, but 
also abroad. Many о! the political thinkers abroad probably laugh 
at Gandhi's philosophy of non-violence because in ап age of 
science and particulary when nations are racing in piling up nuclear 
weapons, to talk of non-violence is possibly the biggest joke, 
Gandhi knew all this particularly when he had studied the Geeta 
in which Lord Krishna urges Arjuna to kill his brothers-the 
Cauravas, in order to win the limited sense; otherwise, how could 
he join the British army as a stretcher-bearer in South Africa during 
the Boer War, and how could he also strongly recommend his own 
countrymen during the first world war to join the Army. 

Gandhi fought for sixty year in order to bring about communal 
harmony in India; but, unfortunately, India was partitioned on the 
communal basis sowing the external seed of hatred between the two 
We all wish that Pakistan and India were 


races or communities. 
Hindus and Muslims used to 


united into one secular republic as 


live in India for centuries as brother. 
People say that Gandhi was a great journalist. Undoubtedly 


he was; but it took him years to be a seasoned journalist, I do not 
. think, anybody else in India spilt so much of ink in writing on any 
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subject under the sun or the moon. He dabbled practically in every 
subject even into  nature-cure, health, medicine, Yoga, 
Brahmacharya, birth-control, sex, prostitution, etc. Of course, he 
was the Jack of all trade and probably master of none except as a 
spiritual thinker for himself alone. | 

Gandhi was definitely а good nian, a saintly man, a spiritualised 
politician and a philosopher. He has actually spiritualised politics 
which no other person in the world has done so far. If he is 
remembered in the pages of history, he will be remembered as a 
martyr to freedom, aud not as a political philosopher or as a 
statesman because duringhis struggle for sixty year in the political 
field, he committed several Himalyan blunders. Of course, Gandhi 
was perfectly aware of those blunders, and ће never flushed to 
acknowledge them. Herein lay his greatness. 

There was one great quality about Gandhi namely, his self-less 
service to his country. He never aspired to be the President or the 
Prime Minister of his country after which every body now-a-days 
aspires and enters into a cut-throat competition with one another. 
If Gandhi were alive today. how could he love us when he would 
have seen every political leader fighting only for power and 
wealth ? Do we follow any of the principles or ideals of Gandhi 
now-a-days when we are celebrating his centenarv 71 am afraid, 
we have become too selfish, too mean, too wicked, too hypothetical, 
too cruel, too much demoralised and criminal-minded and that is 
why, we are all nearing our doom. We badly need the resurrection 
of Gandhi at this hour to take us back to the very beginning of our 
struggle for freedom and teach us again the alphabet of harmony, 
unity, self sacrifice, simplicity, sincerety, purity and all those 
excellences which he possessed. It is a pity that we are adding insult 
to injury to the sacred memory of the father of our nation. If we 
do not change our ways of thinking, our ways of living, our ways 
of dealing with one another, we shall soon falla prey to some 
hungry nation which is waiting to swallow up us. 

Some people say that Gandhi's worship of the cow, his 
utterance of the name of Rama whom he identifies with God, bis 
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want of faith in the development of science and industries, his crude 
conception of nature cure, his very philosophy of non-violence 
make his position ridiculous in the eyes of the modern world, Of 
course, one need not be surprised at the seeming inconsistencies of 
Gandhi’s faiths and beliefs, ideologies and philosophies. Even the 
philosophies of Aristotle, Socrates and Plato canot hold good for 
ever; and Iam afraid, even the teachings of Buddha, Christ and 
Mohammad will not have an eternal appeal to human thought or 
emotion. But that cannot falsify the great truths onshrined in the 
thoughts and utterances of the master minds. Gandhi was definitely 
such a master mind. 

It is unfortunate that Gandhi is worshipped by some of us as 
an Avtar or incarnation of God, oreven asa superman. In my 
humble opinion, Gandhi was just like any of us--a human 
individual, who had the utmost good in his heart for the human 
race, and not for Indians alone. Ifhe were not out and out a 
cosmopolitan, he could not have loved the Hindus and the Muslims, 
the Sikhs and the Parsees and the Christians, the Asians, the 
Europeans, the Americans and the Africans without any discrimi- 
nation whatsoever. This universalism in Gandhi was the most 
important facet af his personality, due to which he is loved and 
honoured inevery country even after his death, and he will be 
remembered for several centuries, not merely as father of the Indian 
nation but as a friend to all nations, to all castes and creeds, to 
all communities, sects, tribes and races. His politica: philosophy is 
the greatest philosophy the philosophy of non-violence and universal 
brotherhood and love, of world harmony and peace. 


SPIRITUAL FACET OF MAHATMA GANDHI 


Bhagwan Prasad Sinha 


Permit me to express my deep sense of gratitude to the editor 
of the articles on the life and thought of Mahatma Gandhi for 
having given me this honour and an Opportunity to present my 
Views on the spiritual facet of Mahatma Gandhi. 

Mahatma Gandhi's Personality demonstrates the doctrine that 
man is an architect of his own destiny. The analogy of harvest 
“Аз you sow so you reap” exactly firts the life of Mahatma Gandhi. 
The law of harvest is to Teap more than you sow, sow an act and 
you reap a habit, sow a habit and you reap a character, 
character and you Teap a destiny. The myth so long sw. 
gripping human belief that fate holds its string to push or pull 
human personality according to its will has been exploded by 
Gandhiji’s life-example. Mahatma Gandhi's life has been like a 
centripetal force unfolding itself into the manifold social 
economic, moraland spiritual spheres. He appears to 
best and excellently in all these, 
figure in the international field, 
personality, 


sow a 
amping and 


» Political, 
have fared 
as an unmatched and unrivalled 
Of these manifold facets of 
І һауе chosen his spiritual facet of personality for the 
subject-matter of my article, An impression strikes root into our 
mind that his spiritual aspect served him as the m 
solutions of various kinds of 
thought and action, 
Let us first proceed. with the early 
stage of his life with particular refer 
responsible for Shaping him 


aster-key to his 
problems that challenge human life, 


formative and Preparatory 
ence to the circumstances 
into а morally disciplined and 


м 
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spiritually illuminated personality. Human personality is woven 
into a well-knit fabric by the threads spun out of the wheel of the 
external environment and the inherited inner urges of life. 
Mahatma Gandhi was born into a Vaishnava family dipped and 
steeped into the depth of Hindu culture and religion, Gandhi's keen 
and sensitive mind observed the religious act of ritual performances, 
prayer, worship of images in temples in day to day social life that 
left an impact upon his growing and developing personality. His 
study of the Gita brought him the flood of spiritual light and he 
acknowledged that it was so much inspiring for his life-activity 
and source of consolation when in affliction and torments of life. 
It kindled the divine spark and illuminated the dark chamber of his 
life. Then the pregnant sentence of Tolstoy “Kingdom of God is 
within you” touched the inner spiritual chord and stirred him into 
ue enlightenment hitherto unknown for the transformation of his 
ife. 

Mahatma Gandhi entered into the career of law practice as a 
barrister which incorporated into itself resort to lies, manipulation 
and bluff It goes a long way to dwarf one's moral stature and mar 
the spiritual development of one's personality. Unavoidable 
censequence of stuffing him willy-nilly into such profession for which 
he was neither suited nor he showed an aptitude, made him look 
the other way and set his heart on certain basic values of life. 
Mahatma Gandhi had neither the inclination nor the genius to 
construct a great encyclopedic intellectual system. He was a genius 
not of the intellect but of the spirit. His greatness lay in his lofty 
character, his intuitive experience and realization. The development 
as is evident from Gandhijee’s life is a life-long 
process and lasts practically from the cradle to the grave. 
Development of character is the first step on the path of his growing 
into an outstanding personage and remarkable specimen of the 
human race. Mahatma Gandhi was a pilgrim of the spirit. He was 
a moral and spiritual humanist. He believed in the eventual 
ennoblement of man because his humanism was based upon 
spiritual foundation. In the dark gloom of India's degeneration 


of character 
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Gandhijee rose up, a luminous star in the firmament of India’s 
history with a prophetic purity of vision and unique conquerable 
heroism of soul. 

Mahatma Gandhi had the spiritual vision of the unity of all 
mankind. It was spiritual perception, i. e. a whole view revealed to 
his soul’s sense. His life was dedicated to the concrete realization 
of the teachings of the Vedas and the Gita-that the one supreme 
spirit pervades all existence and all living beings are the 
representative or manifestation of the eternal divine being. Without 
this knowledge the human race is like a helpless infant wandering 
in some trackless forest, bewildered and enveloped in darkness of 
ignorance, Mahatma Gandhi bent the whole of his inellectual and 
spiritual resources and devoted every minute of his life to the 
spiritual and moral assistance of the human race. Gandhijee had a 
moral message for mankind and constantly endeavoured for the 
realization of brother-hood, peace and Justice among mankind. He 
preached truth and Ahimsa which brings to'light that his greatness 
was not surface formation of external pomp, pleasures and powers 
but it was related to the depth and profoundities of the human soul. 

Mahatma Gandhi’s concept of religion was primarily and 
mainly concerned with the ethical aspect of religion. According to 
him spiritual perfection is the consummation of moral endeavour, 
Stripped of their accretion of Superstitions and indigestible dogmas, 
the ethics of all religions are equally pure and practical. Moral 
courage has no use with senseless religions fanaticism. 
Moral courage seeks truth wherever it is to be found, sifts the chaffe 
of ignorance. The ethics of all religions is fundamentally the same 
because code of ethics is found on the urgent need of the human 
race. Religion, signified to Gandhijee the Бене! in the ordered 
moral governance of the world. It meant the .Spirit of faith in and 
dependence upon the absolute truth. It demanded complete 
consecration of our being and Personality to truth which is God. 
Religion according to Gandhijee implied an emphasis on the moral 
values of man as spirit. Hence Gandhijee always talked of “Ethical 
religion”. Gandhijee repeatedly said that for him there could be no 
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realization of the soul apart trom the service of mankind. Coercion 
according to him was opposed to genuine moral and religious 
growth. His technique was an appeal to the conscience. He 
accepted the spiritual and moral essence of Hinduism which 
according to him was the essence of all the great religions of 
mankind as Judaism. Christianity, Islam and Zoroastritanism, The 
fundamental tenet of religion of which he stressed was no adherence 
to dogmas and creed but a Godfearing life. Mahatma Gandhi’s 
objective of religion is the salvation. For him he says **The road to 
salvation lies through incessant toilin the service of my country 
and of humanity." 

In the insensate pursuit of material prosperity men seem to 
have lost sight of spiritual values and disregarded them altogether. 
The worst disappointing sign ofthe time is the gross uncertainty 
about the future of human civilization. A civilization that whimpers 
and tosses over the waves of the fear of the extinction of mankind 
can never cater to the sober needs of peace-loving world community. 
Humanity isto besaved from the formidable crash looming over 
the horizon. The great pyramid of human civilization must not be 
allowed to crack and tumble down. It is to be preserved at all cost 
through moral and spiritual discipline of life. To resist the impending 
catastrophe a man requires to undergo psychological revolution, 
moral regeneration arid spiritual illumination which are necessary to 
spur mankind to make the effort to be loved, honest and truthful 
at all times. Without such moral and spiritual discipline а man or 
woman islike a ship which sails or rudders drifting aimlessly on 
the sea of life to some unknown destination without any safe-refuge 
or fair heaven from the storms and tempests of existence whereas any 
individual possessed of the treasure of such spiritual wealth has 
always the consolation of his conscience telling that he has 
done the right and honourable thing. His life-ship floats for ever in 
calm and peaceful water protected by sheer strength of character 
from the doubts and temptations which assail him from every 
direction. Possessed .of such spiritual illumination, he is a master of 
his own fate, answerable to nobody but to himself and he always 
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follows the dictates of his own conscience always safe in the 
knowledge that he is doing right, regardless of opinion of others. 
Mahatma Gandhi founded politics upon religious basis. Politics 
or religion is a death-trap because it kills the soul. It is the 
concept of religion as dynamic altruism or karm-yoga that Gandhijee 
wanted to make the basis for the transformation of social and 
political action. Religion meant according to Gandhijee not merely 
а means for personal purification but it was an immensely powerful 
Social bond “Religion binds man to God and man to man”. The 
incorporation of religion in politics meant a progressive movement 
towards justice, truth and non-violence. The central principles of 
Gandhian political philosophy is that the fundamental religious 
ethics has to be made concrete in individual, social and political life, 
He pointed out that to see the universal 


basis of the existence 


tma Gandhi is an art Which should 
be used for social good and as an instrument in the cosmic and 
Spiritual self-awareness of men. Canns of moral and Political 
actions should be sought in the innate and fundamental- goodness of 
the human soul. All actions should spring from the virtuous 
disposition of the human soul. Dependence upon’ God ог God- 
fearing life results in the growth of moral goodness and 
righteousness. Hence, social service is the path to illumination of the 
soul. The disinterested performance of one’s action is. the path to 
deepen one's belief in the spiritual cosmos, In a spiritually organic 
universe good ends can not be achieved by evil methods, Love, 
Sympathy. justice, truth, and peace thus became the Very stones оѓ 
civilization and spiritual advancement. This message of truth and 
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non-violence, liberty and quality and welfare has moved rhe hearts 
and sensitive minds of the people of a considerable section of the 
whole-world. 

India’s destiny according to Gandhijee lies not along the bloody 
way of the West “of which she (in his opinion) shows sign of 
disgust and tiredness but" along the bloodless way of peace that 
comes from simple and God-fearing life. ‘India is in danger of 
losing her soul" said Gandhi, *she can notand must not lose it, 
she must preserve it.” 

Ther esult of the onrush of Western civilization has been the 
catastrophe of war and blood-shed. Today, the tempo of man's 
destructive tendency and the insanity of killing one another has 
reached its climax There is a madding гасе of armament. The 
entire aligned world has been converted virtually into a volcanic 
island. Any moment there can be erruption. 

The clarion call of the spiritual vcice of Mahatma Gandhi to 
the non-aligned nations of the world to put up a world-wide 
satyagrah against nuclear tests and to organise mass protest against 
such menace of nuclearism has been gaining momentum as they 
have formed a front against the international war-mongers These 
diplomatic jugglers are utterly destitute of humanist compassion. No 
more with the magic wand of diplomats. 

Like the spiritually immortal sages of the past Socrates, Christ 

others the spirit of Gandhiji i. e, Gandhism shall be the most 
moving eloquence of immortality to the succeeding generation of 
mankind. Gandhiji during his life time was a great sage and death 
elevated him spiritually and morally. And that now he has become 
an eternally inspiring symbol of hope and sactity for mankind, 
“Even after my death I shall be alive under my ashes in the grave 


and what is more speaking from it” (Gandhiji) 


GANDHI AS A WRITER 


М. М. Shah 


Gandhiji used to observe Monday as a day of siience and 
devoted it for attending to his voluminous correspondence and 
doing writing work. Sometimes he wrote his articles in: hurry; they 
were mostly written for his “Young India” and “Harijan” weekly 
Journals. He used to do this work even when he was travelling 
and sometimes in midst of crowds anxious for his darshan. 

In spite of all these, his writings were to the point and in 
unambiguous language. It is thus evident that his writings are 
characterised by deep thinking and constant self-examination. In 
introduction to his “Му experiments with truth” (or his 
Autobiography) he says; «Т have done self-examination; I have 
examined each and every idea and analysed it”. 

In an article written in 1936, addressed 
says: “The ideals that regulate my life аге preseuted for acceptance 
by mankind in general. I have arrived at them by gradual evolution. 
Every step was thought Out, well considered and taken wi 
deliberation (Harijan. 3-10-1936). 

On account of constant vigilence, and self- 
thoughts were well crystallised in his mind. 
Stress of adverse conditions, he was 
succinctly and clearly. 


His memory was very good, due to his constant 
truth. It is well known that he wrote “History of Satyagraha 
in South Africa” and “My experiments with- truth (or 
Autobiography) without help of any notes and in Parts at 
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times. Yet, on the whole, it can be said that there has crept no 
error regarding facts. tis because, he took every step after ,deep 
deliberation. At any moment and on each occasion, he was 
erystal clear in his mind about his conduct. Hence the possibility 
ofa mis-statement creeping in his writings did not arise. Не is 
scrupulously clear even when he checked up the reports of speeches 
of others. He Presented his colleagues in true perspective because he 
analysed them well. Like the analysis of his own actions, the deeds 
of others also came under his strict scrutiny. Edward Thomson, has 
noted that Mahatmaji’s power to find out the capacity of others 
and to estimate them was wonderful. Considering on the whole the 
writings of Gandhiji, his love for truth, his wrath against injustice 
and his readiness to sacrifice even himself to undo it, ‘his deep love 
even for his opponents; his sympathy for the down-trodden and his 
anxiousness to ameliorate their condition-all these are well reflected 
in his writings. Thus the individuality of Gandhiji comes through 
his style, completely confirming Walter Pater’s phrase: “the style is 
the man”. on 

Gandhiji never wrote for the sake of writing. He wrote only when 
he could not but do so, (vide introduction to Hind Swaraj). In 
his Presidential address to Sabitya Parishad, he said. ' *I have taken 
to pen on compulsion”. Though himself not а litterateur, his 
writings are many times masterpieces of literature and they excel 
these of literary savants. 

Rev. K. Holmes in his Introduction to the American edition of 
Gandhiji's letters to Mirabehn (1950) writes about the writings of 
Gandhiji in the following terms : 

“No one would call these letters great. They will not be added 
to the treasure of the world’s best literature. Unlike his immortal 
contemporary Rabindranath Tagore, Gandhiji was not distinguished 
as a writer. Prolific, versatile, convincing, he touched not the 
heights of eloquence and beauty. For one thing, he was concerned 
not with style but with meaning. Writing, to him, was not an art 
but rather a practical medium of expression. He had something to 
say and he must say it as quickly and clearly as possible. So his 
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multitudinous books, articles, editorials, speeches, letters were not 
literature in the esthetic sense of the word. They are more than 
literature. These writings of the Mahatma are the documents of an 
age, the media of a political and spiritual revolution, the instrument 
ofone of the supreme personality of all time. They wrought 
beyond the power of any sword to conquer, Every stroke of 
Gandhiji's pen, like every tone of his voice was fraught with destiny. 
Single handed and single-minded, this man turned the tides of 
history. So each word he wrote and said will be remembered for 
ever. These letters to Mira, humble as they are will be preserved 
as a precious part of mankind's abiding heritage.” 

Gandhiji’s insistence ‘on truth prevented him from using 
unwanted words. To put in simple language, his writings are in 
“measured words”. Yet, he expresses what is in his mind quite 
explicitly. His comparative pen-portraits of Phirozeshah Mehta, 


Lokmanya Tilak and С.К. Gokhale are illustrations in point (vide 
his autobiography). 

To sum up, his simple yet forceful language, his art of using 
but touchings sentences, his use of Penetrating popular words, his 
anxiety to present the true state of affairs and his proficiency to 
promote the high ideals amongst the people all these are evident in 
his writings. In a word, Gandhiji is immortal through his writings, 


They will provide useful reading and thought in generations to 
come. 
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